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ABSTRAK

Kaum transpuan sering menghadapi ketegangan antara pengakuan martabat
kemanusiaan dan penilaian moral berdasarkan ajaran agama. Di Larantuka, Nusa
Tenggara Timur, yang dikenal sebagai "Kerajaan Katolik," masyarakat dikenal inklusif
terhadap keberadaan transpuan. Namun, kajian sistematis tentang harkat dan martabat
transpuan dalam perspektif teologi moral di wilayah ini masih terbatas.

Penelitian ini bertujuan untuk menjelaskan tinjauan moral terhadap transpuan,
menjelaskan kondisi sosial transpuan di tengah Masyarakat Larantuka, dan
menjelaskan perspektif teologi moral dalam melihat harkat dan martabat transpuan
sebagai manusia yang bermartabat. Penelitian menggunakan metode campuran
(kualitatif dan kuantitatif). Data dikumpulkan melalui wawancara mendalam dengan 4
orang transpuan, 2 orang pastor, dan 2 orang masyarakat, serta kuesioner terhadap 50
warga random di Larantuka. Analisis data dilakukan dengan reduksi, penyajian, dan
penarikan kesimpulan.

Hasil menunjukkan 84% responden menerima keberadaan transpuan, 90%
mendukung hak transpuan untuk tidak didiskriminasi, dan 82% mengakui martabat
transpuan sebagai ciptaan Tuhan. Masyarakat menilai seseorang terutama dari
kontribusi sosial (54%), bukan identitas gender. Para pastor menekankan pembedaan
antara pribadi yang dihormati dan perbuatan yang dinilai, sementara transpuan
mengaku diterima dalam kegiatan sosial dan gerejawi.

Masyarakat Larantuka berhasil mengimplementasikan intisari teologi moral
dengan menerima transpuan sebagai pribadi bermartabat melalui kontribusi nyata
mereka, menawarkan model inkulturasi pastoral yang unik antara norma universal dan
realitas lokal.

Kata Kunci: Harkat dan martabat, transpuan, teologi moral, Larantuka.



ABSTRACT

Transgender women often face tension between the recognition of their human
dignity and moral judgments based on religious teachings. In Larantuka, East Nusa
Tenggara, known as the "Catholic Kingdom," the community is known to be inclusive
toward the existence of transgender women. However, systematic studies on the dignity
and worth of transgender women from the perspective of moral theology in this region
remain limited.

This study aims to explain the moral review of transgender women, describe the
social conditions of transgender women within the Larantuka community, and elaborate
on the perspective of moral theology in viewing the dignity and worth of transgender
women as dignified human beings. The research employs a mixed method (qualitative
and quantitative). Data were collected through in-depth interviews with 4 transgender
women, 2 priests, and 2 community members, as well as questionnaires distributed to
50 random residents of Larantuka. Data analysis was conducted through data reduction,
presentation, and conclusion drawing.

The results show that 84% of respondents accept the existence of transgender
women, 90% support the right of transgender women not to be discriminated against,
and 82% acknowledge the dignity of transgender women as God's creation. The
community judges a person primarily based on their social contribution (54%), rather
than gender identity. The priests emphasize the distinction between the person (who
must be respected) and the act (which is subject to moral evaluation), while transgender
women acknowledge being accepted in social and ecclesiastical activities.

The people of Larantuka have successfully implemented the essence of moral
theology by accepting transgender women as dignified persons through their tangible
contributions, offering a unique model of pastoral inculturation that bridges universal
norms and local reality.

Keywords: Dignity and worth, transgender women, moral theology, Larantuka.
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